obligation, who, as a Fellow of Balliol, had a powerful influence on him. Green was, as Donald MacKinnon puts it, 'much more to the young ordinand and priest than teacher and tutor: he was in a strange, perhaps unique, sense spiritual director as well'. Yet, powerful as Green's influence on Scott Holland was, MacKinnon rightly notes a different and more powerful influence: 'the New Testament spoke to him of life out of death, of gulfs crossed not by the development of an immanent spiritual principle but by the act of God'.
2 Scott Holland's biographer in the Oxford Dictionary of National Biography, puts it in this way:
Holland reflected in himself diverse popular movements of the day: the new idealism of T. H. Green and the Romanticism of Ruskin: the conservatism of the High Church Orthodoxy of the Oxford Movement and the theological breadth of F. D. Maurice; the political Liberalism of Gladstone and the radical socialism of some trade unionists. Holland 'fused these into an original and creative synthesis'. 4 He had a vibrant, winning and attractive personality, and was a gifted orator. His hymn, 'Judge eternal, throned in splendour' encapsulates his social vision, with its recurring petition that God would 'purge this realm of bitter things', and with its sense of the longing of the poor and down-trodden for redemption and release.
In 1884 Holland was appointed on the recommendation of Gladstone to a canonry of St Paul's Cathedral, where the cathedral pulpit provided an important platform for preaching to large congregations. His sermons, as MacKinnon notes, were places where he wrestled to articulate a powerful and creative theology.
5 St Paul's also enabled Holland to immerse himself in the social problems of the East End of London and the theological, ethical and political questions they raised. In 1889, five years after arriving at St Paul's, he was largely instrumental in the founding of the Christian Social Union. Charles Gore (1853 Gore ( -1932 , a theologian, and later bishop, in the same Catholic Anglican tradition as Scott Holland, and a collaborator in the founding of the Christian Social Union, summed up their theological vision in the following words:
They were all at one in feeling that the principles and life and spirit of Jesus Christ had very much to do with the social question, and would be found on serious investigation to have both an illuminating power to be brought to bear on the relations of man to man, and an explosive force in the struggle against injustice and the exploiting of the weak, which could not be equalled anywhere else. . . . They were all agreed upon the necessity of awakening the Church to the social implications of its Creed and Bible and Sacraments, and were agreed further in the need of fundamental social reconstruction, if their principles were to find real expression in the common life of England today, whether they called themselves Conservatives or Liberals, or Radicals, or whether they accepted or refused the name of Socialist. 6 In promoting the vision of the Christian Social Union, Holland, with his oratorical skills (his 'flaming vitality' as one close observer put it), addressed vast audiences in such places as the railway sheds at Derby, or in the great halls of industrial northern cities.
It is regrettable that, in recent years, Scott Holland has become known only as the author of a passage frequently read at funerals and memorial services. It comes from a sermon he preached on Whit Sunday, 1910, following the death of King Edward VII. Under the title 'Death the King of Terrors', Holland drew the contrast between the horror and terror of death, and the Christian understanding of death as the means of giving access to new life in Christ.
It was as if the dead person spoke: 'Death is nothing at all. It does not count. I have only slipped away into the next room'. Scott Holland moved on to show how these two emotions, of morbid horror and of joyful hope, not only characterised a nation's attitude to its dead King, but a bereaved people's attitude to their dead.
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The much-used extract, removed from its context in a long sermon, not only gives an inadequate account of Christian convictions about death and dying, and the true character of Christian hope, it also distorts Scott Holland's theology.
It is noteworthy that the Christian social vision of Holland and his collaborators in the Christian Social Union was articulated, at much the same time, as that of Pope Leo XIII in his powerful encyclical, Rerum Novarum (1892), which has been recognised subsequently as one of the most important church pronouncements on social justice. It is because of this social concern of Holland that the Trust established to perpetuate his memory had, and has, as its prime aim the enabling of lectures which would reflect on 'the bearing of the religion of the Incarnation on political, social and economic life'.
The phrase, 'the religion of the Incarnation' is also significant. The sacramental renewal of the Oxford Movement and the Catholic Revival in the Church of England, to which Scott Holland, Gore and others belonged, led to a renewed theological stress on the Incarnation. They understood Christ as Christus Consummator, the one who fulfilled God's purposes in creation, and who through that, and through his Cross and Resurrection, was Christus Redemptor, Christ the Redeemer. The stress fell differently from that of Evangelical Protestantism, with its emphasis on the Atonement, frequently spoken of in penal substitionary terms, as the central Christian doctrine.
In 1889, the same year in which the Christian Social Union was founded, Scott Holland was a contributor to a significant volume of theological essays, edited by Gore, with the title, Lux Mundi: A Series of Studies in the Religion of the Incarnation. It endeavoured to draw together an Anglican Catholic orthodoxy and an engagement with the critical and sceptical questions faced by Christians in that generation. As Gore put it in his preface:
The real development of theology is . . . the process in which the Church, standing firm in her old truths, enters into the apprehension of the new social and intellectual movements of each age: and because 'the truth makes her free' is able to assimilate all new material, to welcome and give its place to all new knowledge, to throw herself into the sanctification of each new social order, bringing out of her treasures things new and old, and shewing again and again her power of witnessing under changed conditions to the Catholic capacity of her faith and life. (1901) . Other essays were concerned with the Church, Sacraments, Politics and Ethics. Charles Gore in an essay on 'The Holy Spirit and Inspiration', which provoked considerable controversy, set out a 'kenotic' understanding 7 Rowell and Jupp, 'Guest Editorial: Human Mortality and the Church Triumphant', 238. This themed issue of IJSCC gathers a number of important contributions on the Christian hope and the Christian understanding of death. 8 Gore, Lux Mundi, ix. of Christ, which spoke of Christ's accommodation in the Incarnation to the cultural and historical limitations of the knowledge of his day. The Incarnate Son of God freely chose to 'restrain the beams of his divinity' to become truly one with us. As a consequence Jesus, in speaking of the Old Testament, was limited by the understanding of his time.
Scott Holland contributed the opening essay on 'Faith'. Faith is not some curious power exercised by those who are religious, but is what Holland calls 'an act of basal personality', 9 which is present as an animating force within all natural faculties. This was fulfilled in Christ. Christ was, as St John puts it, the Word, the Logos of God made flesh, the one in whom all things consist. This same reality was to be found 'deep down things' 'in all the developments of the world and in all the upward movement of mankind'. It was a cosmic theology, rooted in the Greek Fathers, but which was also linked with a philosophical idealism, an optimism and a progressivism, which the First World War was indeed to call into question.
Yet, as MacKinnon emphasises, Holland's theology embodied a 'passionate Christocentrism', 10 stressing God's radical identification with the human condition, in a love which in the cross comes down to the lowest part of our need.
He took with a simple penetrating seriousness God's self-revelation as love, as love active, concrete, working. He saw that the coming of Christ broke up indeed the foundation of our little world, our cosmos made to measure presided over by an idol fashioned after the image of our passing idealism. He turned his hearers towards that which was at once most ultimate and most intimate, at once universal and yet concretely particular. We must measure our world by what we know of its source through his self-revelation. He is in a most searching, because most human, way a theologian of revelation: from Green he learnt . . . of the richness and the diversity of things human, but from his master he departs when he sees the ground and the security of those things resting not in themselves, but in the being of the Triune God.
11
In 1910, H.H. Asquith, the Prime Minister, offered Scott Holland the Regius Chair of Divinity at Oxford, one of the canon-professorships at Christ Church. Holland was hesitant. He was 64 and had spent 26 years in London as a canon of St Paul's, and his only piece of 'scientific' theological work was an article on Justin Martyr in the Dictionary of Christian Biography, though there were numerous volumes of engaging and creative theological sermons. Nonetheless, with the encouragement of Gore, soon himself to be translated to Oxford as Bishop, Holland accepted. His predecessor, William Ince, who had held the Chair for over 30 years had been a resolute defender of Anglican hegemony in the theological Faculty. Holland's appointment 'resulted in a faculty board with a professorial leadership that was committed to historical-critical methods in biblical studies, open to the Idealism prevalent in Oxford philosophy at the time, and with a growing interest in the possibilities of psychology for religious self-understanding'.
12 Following a meeting at Illingworth's rectory at Longworth, and with the support of Gore and Moberly, Holland led a campaign to open Oxford's divinity degrees to non-Anglicans, which he thought tactically should come from the Anglican side. As Daniel Inman comments:
In accordance with Scott Holland's previous writings on matters of religious authority, theology was neither the repetition of dogma nor the technicalities of biblical criticism, but properly the analysis of the 'religious phenomena of humanity' and their outworking in the facts of historical and personal experience. Removed from the confines of denominational 9 Ibid., xxxi. 10 MacKinnon, 'Scott Holland and Contemporary Needs', 110. 11 Ibid., 116. 12 Inman, Making of Modern English Theology, tests, it was only sensible that the degrees of the faculty should have all their restrictions removed. 13 Furthermore, in urging a reform of the University Statutes to remove Anglican restrictions on theological degrees, Holland and his fellow signatories wished also that it should be made 'perfectly clear that the entire field of religious experience, non-Christian as well as Christian, came within the domain of the new Faculty'. As Holland told William Sanday: 'We felt strongly about the last point, and would include other religions than the Christian under the term Theology'.
14 Although the proposals, in a modified form, without reference to the study of religions other than Christianity, was approved by Congregation, the internal governing body of the University, it was heavily defeated when it came to a vote in Convocation, comprising all Masters of Arts of the University; 1300 attended, manifesting their concern that Holland and the other professors were 'imperilling the influence of Oxford on the religious life of England', and that the University would be deprived of its Christian character.
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In 1914 war broke out. On 26 August, Scott Holland wrote to his friend, Laurence Stafford:
War is Hell. We cling to that, whatever else comes out of it, Christ can harrow Hell. But it is Hell that He harrows. . . . My one comfort now is to remember that I never insisted on War as inevitable, never shouted Armaments, never saw the Kaiser as the one unspeakable devil. 16 But he did denounce the bellicose talk of both sides, and believed the war had not been inevitable. There is a wonderful vignette of him talking after dinner with a pupil in his final year, who enlisted to fight.
After dinner, we were talking of Germany and all that she had done that made it so difficult to do anything but hate her and her people for ever. Suddenly he [Scott Holland] said, 'Do you want to love the Germans?' I said yes, and he rushed off to his piano, and began to play the tenderest German folk-songs, crooning them over all the while, in the way he had, his face alight with joy -you know how music carried him up to heaven.
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In 1915 Scott Holland went to France in Easter week to talk to the British troops. He corresponded about the war lamenting 'the blinded conscience that has lied itself out of life'.
It is an appalling phenomenon. All moral perspective has ceased. There is a readiness to use a lie, as a lie, and to use it to oneself, to deceive one's own conscience which carries on outside all human experience. . . . These lies all along have utterly baffled me. They betray an abyss which I have no means of measuring. 18 Scott Holland's health, however, was beginning to fail, and he died on 17 March, 1918, not living to see the end of the appalling conflict, which had lasted so much longer than had been anticipated at the beginning. The war and its horrors tried his faith, as it challenged much of the optimistic idealism of the late nineteenth and early twentieth centuries; but, as he wrote in the first winter of the war: 'We are eschatologists. God must win. We cannot have anything less.'
